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Model Zionist Conference 
 
The Model Zionist Conference material is divided into nine sections, one for each 
delegation: six pro-Zionist delegations and three anti-Zionist delegations.  
 

Pro-Zionist: 
1) Political Zionism  
2) Religious Zionism 
3) Cultural Zionism 
4) Socialist Zionism 
5) Revisionist Zionism  
6) Conservative Judaism 

 
Anti-Zionist: 
1) Reform Judaism 
2) Agudat Yisrael 
3) Universalistic Socialism (Bund) 

 
Because some religious groups did not have formal positions on Zionism, the 
source sheets make use of the perspectives of leading personalities.  
 
Each section contains a brief description of the group’s ideological position, short 
biographies of main proponents, and where possible, citations. The citations 
were for the most part originally written in German, Hebrew or Yiddish and this 
unit relies heavily on the translations by Arthur Hertzberg found in his book, The 
Zionist Idea: A Historical Analysis and Reader. Others were taken from  The Jew in 
the Modern World: A Documentary History by Paul Mendes-Flohr and Jehuda 
Reinharz. 
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Main proponents: Theodor Herzl, Max Nordau, Leo Pinsker 
 
Philosophy: Many European Jews, imbued with the spirit of the enlightenment, 
strove to become accepted in general society. Many found, however, that in spite 
of the lofty ideals of emancipation, Jews were unable to gain full acceptance in 
non-Jewish society because of anti-Semitic barriers. The subtle anti-Semitism of 
Western Europe and the physical anti-Semitism of Eastern Europe drove many 
Jews to Zionism. This brand of Zionism was motivated not by the desire to 
revive Jewish culture, but by the drive to create a haven where Jews, 
unhampered by anti-Semitism, would be free to live enlightened lives. The 
motivation and goal of political Zionism are best manifested in the title of 
Pinsker’s book Auto-Emancipation. Thus, although those Zionists preferred the 
establishment of a Jewish state in Palestine, they were able to consider any 
territory that might provide a safe haven from anti-Semitism. They believed that 
the state would be established by political negotiations followed by mass 
migration, not by progressive settlement. These Zionists were most responsible 
for the establishment of the organizational structure of the Zionist movement, i.e. 
the World Zionist Congress. 
 
Theodor Herzl was born in Budapest in 1860. After receiving his doctorate from 
the university in Vienna, Herzl became a writer for the Vienna newspaper, the 
Neue Freie Presse, later becoming its Paris correspondent. Herzl had very little 
Jewish education and held the conventional view of the westernized Jewish 
intellectuals that assimilation was both inevitable and desirable. He did not 
circumcise his own son and, at one point, contemplated conversion. Herzl was 
assigned to cover the Dreyfus Affair, an event which changed his life forever. 
Alfred Dreyfus, a Jewish French officer, was accused, falsely it turned out, of 
treason. Herzl was present at his public degradation which was accompanied by 
anti-Semitic outbursts.  He became disillusioned with emancipation and took up 
the cause of Zionism. Herzl founded the World Zionist Congress which first met 
in Basel in 1897 following the publication of the great work, The Jewish State.  He 
spent the next eight years tirelessly negotiating with world leaders for the 
establishment of Jewish state. 
 
“No one can deny the gravity of the situation of the Jews. Wherever they live in 
perceptible numbers, they are more or less persecuted. Their equality before the 
law, granted by statute, has become practically a dead letter. They are debarred 
from filling even moderately high positions, either in the army, or in any public 
or private capacity. And attempts are made to thrust them out of business also: 
"Don't buy from Jews!"…. 
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“The Plan 
“The whole plan is in its essence perfectly simple, as it must necessarily be if it is 
to come within the comprehension of all. 
 
“Let the sovereignty be granted us over a portion of the globe large enough to 
satisfy the rightful requirements of a nation; the rest we shall manage for 
ourselves…. 
 
“We must not imagine the departure of the Jews to be a sudden one. It will be 
gradual, continuous, and will cover many decades. The poorest will go first to 
cultivate the soil. In accordance with a preconceived plan, they will construct 
roads, bridges, railways and telegraph installations; regulate rivers; and build 
their own dwellings; their labor will create trade, trade will create markets and 
markets will attract new settlers, for every man will go voluntarily, at his own 
expense and his own risk. The labor expended on the land will enhance its value, 
and the Jews will soon perceive that a new and permanent sphere of operation is 
opening here for that spirit of enterprise which has heretofore met only with 
hatred and obloquy…. 
 
“Palestine or Argentine?  
 
“Shall we choose Palestine or Argentine? We shall take what is given us, and 
what is selected by Jewish public opinion. The Society will determine both these 
points. 
 
“Argentine is one of the most fertile countries in the world, extends over a vast 
area, has a sparse population and a mild climate. The Argentine Republic would 
derive considerable profit from the cession of a portion of its territory to us. The 
present infiltration of Jews has certainly produced some discontent, and it would 
be necessary to enlighten the Republic on the intrinsic difference of our new 
movement. 
 
“Palestine is our ever-memorable historic home. The very name of Palestine 
would attract our people with a force of marvelous potency. If His Majesty the 
Sultan were to give us Palestine, we could in return undertake to regulate the 
whole finances of Turkey. We should there form a portion of a rampart of 
Europe against Asia, an outpost of civilization as opposed to barbarism. We 
should as a neutral State remain in contact with all Europe, which would have to 
guarantee our existence…. 
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Language  
 
“It might be suggested that our want of a common current language would 
present difficulties. We cannot converse with one another in Hebrew. Who 
amongst us has a sufficient acquaintance with Hebrew to ask for a railway ticket 
in that language! Such a thing cannot be done. Yet the difficulty is very easily 
circumvented. Every man can preserve the language in which his thoughts are at 
home…” 
 
- From Der Judenstaat (The Jewish State), by Theodor Herzl, 1896. Translation by 
Sylvie D'Avigdor,  published in 1946 by the American Zionist Emergency 
Council. 
 
 
Leo Pinsker was born in 1821 in Tomashov, in Russian Poland. Pinsker was the 
product of an enlightened family and had little Jewish education. He was a 
passionate patriot who believed that the Russian regime would liberalize itself 
into a constitutional monarchy in which all people would be equal. Pinsker, who 
received his medical degree from the University of Moscow, was a avid 
assimilationist. However,he was greatly disillusioned by the massive pogroms of 
1881. As a result, Pinsker concluded that the bulk of Jewry should be 
concentrated in a national state. His ideas were expressed in the pamphlet, Auto-
Emancipation. He became a leader of the Chibat Zion movement, and convened its 
founding conference in 1884. 
 
 
“If we would have a secure home, give up our endless life of wandering and rise 
to the dignity of a nation in our own eyes and in the eyes of the world, we must, 
above all, not dream of restoring ancient Judea. We must not attach ourselves to 
the place where our political life was once violently interrupted and destroyed. 
The goal of our present endeavors must be not the ‘Holy Land,’ but a land of our 
own. We need nothing but a large tract of land for our poor brothers, which shall 
remain our property and from which no foreign power can expel us. There we 
shall take with us the most sacred possessions which we have saved from the 
ship-wreck of our former country, the God-idea and the Bible. It is these alone 
which have made our old fatherland the Holy Land, and not Jerusalem or the 
Jordan. Perhaps the Holy Land will again become ours. If so, all the better, but 
first of all , we must determine -- and this is the crucial point -- what country is  
 
 



Political Zionism 
 
 

Downloaded from www.lookstein.org  

accessible to us, and at the same time adapted to offer the Jews of all lands who 
must leave their homes a secure and indisputed refuge, capable of 
productivization.” 
 
- From Auto-Emancipation: An Appeal to His People by a Russian Jew, by Leo 
Pinsker, 1882. Translation by Dr. D. S. Blondheim, Federation of American 
Zionists, 1916. 
 
Max Nordau was born in Budapest in 1849. He received an enlightened 
education under German cultural influence. In 1873, he became the Viennese 
correspondent of a German language newspaper. In 1875, Nordau returned to 
Budapest to complete a medical degree. By 1880 he was living in Paris as a 
practicing physician and a writer. Although Nordau had deeper roots in Jewish 
tradition than Herzl, he regarded himself as a European without any national 
allegiance. Nordau was present at the public degradation of Alfred Dreyfus, a 
Jewish French officer falsely accused of treason.  Deeply affected by the anti-
Semitic outcries over Dreyfus, Nordau became the most important colleague and 
disciple of his good friend Herzl. 
 
“Such is the existing liberation of the emancipated Jew in Western Europe. He 
has given up his specifically Jewish character; but the peoples let him feel that he 
has not acquired their special characteristics. He has Lost the home of the Ghetto; 
but the land of his birth is denied to him as his home. His countrymen repel him 
when he wishes to associate with them. He has no ground under his feet and he 
has no community to which he belongs as a full member. With his Christian 
countrymen neither his character nor his intentions can reckon on justice, still 
less on kindly feeling. With his Jewish countrymen he has lost touch: necessarily 
he feels that the world hates him and he sees no place where he can find warmth 
when he seeks for it.” 
 
- From Max Nordau’s address at The First Zionist Congress -Basle, August 29, 
1897. Anonymous translation first published by the London Jewish Chronicle, 1897. 
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Philosophy: Although a majority of the Orthodox movement in the 19th century 
was opposed to the Zionism, there were a number of notable rabbis who were 
actively supportive of Zionist activities. Those religious Zionists believed that the 
Jews and Judaism suffered from prolonged exile and that in order for the 
ultimate redemption to take place, the messianic process will begin through 
human effort. These Zionists, unlike the rest of the Orthodox community, viewed 
Jewish settlement in Israel as a spur of the ultimate Messianic redemption. They 
also saw cooperation with the secular Zionists for fulfillment of common goals. 
The work of the early religious Zionists culminated in 1902 with the founding of 
the Mizrachi movement dedicated to “the land of Israel for the people of Israel 
according to the Torah of Israel.” 
 
Main proponents: Zvi Hirsch Kalischer, Shmuel Mohilever, Abraham Isaac 
Kook, Jacob Reines 
 
Zvi Hirsch Kalischer was born in Posen, Poland in 1793. His rabbinic career 
coincided with the rise of the Reform movement. Kalischer was a staunch 
defender of the Orthodox tradition, especially the concepts of messianism and 
the special relationship between the Jews and the Holy Land. In 1836, Kalischer 
wrote a letter to the Rothschild family in which he explained that “the beginning 
of the redemption will come through natural causes by human effort.” In 1862, 
he wrote his most important book, Derishat Zion. Kalischer’s efforts actually 
resulted in the purchase of land for colonization outside Jaffa in 1866 and in the 
funding of an agricultural school in Jaffa in 1870.  
 
“The redemption of Israel, for which we long, is not to be imagined as a sudden 
miracle. The Almighty, blessed by His Name, will not suddenly descend from on 
high and command His people to go forth. He will not send the Messiah from 
heaven in a twinkling of an eye, to sound the great trumpet for the scattered of 
Israel and gather into Jerusalem. He will not surround the Holy City with a wall 
of fire or cause the Holy Temple to descend from the heavens. The bliss and the 
miracles that were promised by His servants, the prophets, will certainly come to 
pass—everything will be fulfilled—but we will not run in terror and flight, for 
the Redemption of Israel will come in slow degrees and the ray of deliverance 
will shine forth gradually. 
 
“My dear reader! Cast aside the conventional view that the Messiah will 
suddenly sound a blast on the great trumpet and cause all the inhabitants fo the 
earth to tremble. On the contrary, the Redemption will begin by awakening  
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support among the philanthropists and by gaining the consent of the nations to 
the gathering of some of the scattered of Israel into the Holy Land.” 
 
- From Derishat Zion, by Zvi Hirsch Kalischer, 1862. Translation from The Zionist 
Idea by Arthur Hertzberg. 
 
Abraham Isaac Kook was born in Latvia in 1865. Following his studies at the 
Yeshiva of Volozhin, he served as the rabbi in Zimel and in Boisk in Lithuania. 
While in Boisk, he published his first essay on Zionism in which he accepted 
modern Jewish nationalism, even in its most secular form, as a forerunner of the 
messiah. He moved to Jaffa in 1904 to become its Chief Rabbi, and later became 
the Chief Rabbi of the Ashkenazic community in Palestine. He was a mystic who 
labored for the renaissance of Orthodox Judaism. Kook is famous for his lenient 
position on the laws regarding the agricultural sabbatical year (shemitah). He was 
active in the development of the religious Zionist movement and in bridging the 
gap between the religious and the secular communities.  
 
“But Jewish secular nationalism is a form of self-delusion: the spirit of Israel is so 
closely linked to the spirit of God that a Jewish nationalist, no matter how 
secularist his intention may be, must, despite himself, affirm the divine. An 
individual can sever the tie that binds him to life eternal, but the House of Israel 
as a whole cannot. All of its most cherished national possessions—its land, 
language, history, and customs—are vessels of the spirit of the Lord. 
 
“How should men of faith respond to an age of ideological ferment which 
affirms all of these values in the name of nationalism and denies their source, the 
rootedness of the national spirit, in God? To oppose Jewish nationalism, even in 
speech, and to denigrate its values  is not permissible, for the spirit of God and 
the spirit of Israel are identical. What they must do is work all the harder at the 
task of uncovering the light and holiness implicit in our national spirit, the divine 
element which is its core. The secularists will thus be constrained to realize that 
they are immersed and rooted in the life of God and bathed in the radiant 
sanctity that comes from above. 
 
“Despite the grave faults of which we are aware in our life in general, and in 
Eretz Israel in particular, we must feel that we are being reborn and that we are 
being created once again as at the beginning of time. Our entire spiritual heritage 
is presently being absorbed within its source and is reappearing in a new guise, 
much reduced in material extent but not qualitatively very rich and luxuriant 
and full of vital force. We are called to a new world suffused with the highest 
light, to an epoch the glory of which will surpass that of all the great ages which 
have preceded. All of our people believes that we are in the first stage of the 
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Final Redemption. This deep faith is the very secret of its existence; it is the 
divine mystery implicit in its historical experience.” 

 
- From Orot (Lights), by Abraham Isaac Kook, 1942. Translation from The Zionist 
Idea by Arthur Hertzberg. Note:  Orot was published posthumously; the 
selections here were published originally between 1910-1930.   
 
Samuel Mohilever was born in 1824 near Vilna, Lithuania. He was a brilliant 
Talmudic scholar, becoming a rabbi at the age of eighteen. As the rabbi of 
Radom, he began his activities in Zionist pursuits. Following the pogoms of 1881, 
Mohilever participated in the formation of Hibat Zion. He strongly defended his 
position which encouraged working together with secular Zionists on common 
goals. Mohilever’s activities gave direction to the development of the religious 
Zionist movement culminating in the Mizrachi movement after his death. Earlier, 
Mohilever had announced his adherence to Herzl and the World Zionist 
Organization.  
 
“3. It is essential that the Congress unite all “Sons of Zion” who are true to our 
cause to work in complete harmony and fraternity, even if there be among them 
differences of opinion regarding religion. Our attitude toward those among us 
who do not observe the religious precepts must be, as it were, as if fire had taken 
hold of our homes, imperiling our persons and our property. Under such 
circumstances would we not receive anyone gladly and with love who, though 
irreligious in our eyes, came to rescue us? Is this not our present plight, my 
brethren? A great fire, a fearful conflagration, is raging in our midst, and we are 
all threatened. Our enemies have multiplied until they surpass many millions; 
were it not for the fear of the police, they would devour us alive. If brethren put 
out their hands to us in aid, doing all in their power to deliver us from our dire 
straits, are there such among us as would dare spurn them? If all factions will 
really understand this thought, this covenant of brothers will surely stand. 
 
4. All “Sons of Zion” must be completely convinced and must believe with a 
perfect faith that the resettlement of our country—i.e. the purchase of land and 
the building of houses, the planting of orchards and the cultivation of the soil—is 
one of the fundamental commandments of our Torah. Some of our ancient sages 
even say that it is equivalent to the whole Law, for it is the foundation of the 
existence of our people. Whoever assists us and does not hold this faith is 
comparable to one who contributes to a cause in which he does not really 
believe. 
 
- From Samuel Mohilever’s message to the First Zionist Congress, 1897. 
Translation from The Zionist Idea by Arthur Hertzberg. 
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Jacob Reines was born in Belorussia and received a traditional yeshiva 
education, at Eishistok and Volozhin. Reines served as a rabbi, a judge, and 
established a yeshiva, where both secular and religious subjects were taught. In 
sharp constrast to the majority of the European rabbinate, Reines supported 
Zionism from the outset, differentiating between spiritual redemption and a 
pragmatic movement necessary to create a safe haven for the Jewish people. He 
joined the Hibat Zion movement at its inception, and joined Rabbi Samuel 
Mohilever in proposing settlement which combined Torah study with physical 
labor. He was also one of the first rabbis to answer Herzl's call to become part of 
the Zionist movement; as such, he attended the First Zionist Congress in 1897. 
He later organized the First Congress of the Religious Zionists, at which the 
Mizrachi movement was established. Because of his pragmatic approach, he 
supported the Uganda project as a solution to the physical security of the Jews. 
 
“The Zionist idea bears not a single sign nor mark of the idea of redemption and 
it has nothing to do with anything related to that concept. Nowhere in the 
actions and the efforts of the Zionists is there any hint or mention of future 
redemption, their only intention being to improve the condition of the Jewish 
people, to enhance its honor and accustom it to a life of happiness... And anyone 
who thinks that there is in this idea any concept of future redemption and the 
arrival of the Messiah, and because of this thinks that it is destruction of the 
foundations of our holy faith is mistaken…And if there are some preachers or 
interpreters, who while talking about Zion, also mention redemption and the 
coming of the messiah, and permit foolish thoughts on this [Zionist] idea, as 
though it trespasses on the true redemption, such men speak only for 
themselves.” 
 
- From Shaarei Orah v’Simcha (1899), chapter 2.  
 
“All those who have appeared as redeemers in the past and announced 
redemption and comfort to Israel were promising spiritual redemption… but 
here this man is coming to tell us about physical redemption only; he does not 
refer to comprehensive redemption but only means that there is a way to 
improve the situation of Israel, to enhance its honor, to try and to find a place of 
refuge.” 
 
- From Or Chadash Al Zion (1901), section 10, chapter 2.  
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Philosophy: According to Cultural Zionism, often referred to as Spiritual 
Zionism, the main problem facing the Jews of Europe in the 19th century and 
early 20th century was not anti-Semitism, but the demise of Jewish culture 
brought about by assimilation. It was not a problem of the Jews, but of Judaism. 
The Cultural Zionists asserted the need for the reestablishment of the Jewish 
homeland to serve as a spiritual center for world Jewry. The freedom enjoyed in 
a Jewish state would allow for the rebirth of Jewish culture, Hebrew language, 
and the prophetic ideal. Also of significance in this process would be the 
connection with the land of Israel. It was not realistic to believe that all the Jews 
would come to Israel in a mass migration, but the establishment of the state 
would have a positive impact on the quality of Jewish life in the Diaspora as 
well.  
 
Main proponents: Achad Ha-am (Asher Ginnsberg), Eliezer Ben-Yehuda, Chaim 
Nachum Bialik 
 
Achad Ha-am was born as Asher Ginsberg in Skvira, Russia to a family that was 
very close to the Chassidic Rebbe of Sadagura. He received a very fine yeshiva 
education and, by adolescence, was considered a Talmudic scholar. During his 
teenage years, he began the study of literature and philosophy, eventually 
leading him to agnosticism. Achad Ha-am’s unique views brought him into 
conflict with the political Zionism of Herzl as well as with the Orthodox 
community. He avoided any formal leadership position within the Zionist 
movement. Although Achad Ha-am’s views were rejected by the bulk of the 
Zionist movement, he had a significant influence on Chaim Weizmann and other 
influential leaders. After moving to Tel Aviv, Achad Ha-am became a much 
respected mentor of the Yishuv. 
 
“The material problem, then, will not be ended by the foundation of a Jewish 
State, nor, generally speaking, does it lie in our power to end it (though it could 
be eased more or less even now by various means, such as the encouragement of 
agriculture and handicrafts among Jews in all countries); and whether we found 
a State or not, this particular problem will always depend on the economic 
condition of each country and the degree of civilisation attained by each people 
among which we are dispersed.  
 
“Thus we are driven to the conclusion that the only true basis of Zionism is to be 
found in the other problem, the moral one…. 
 
“For at the very time when the material tragedy in the East was at its height, the 
heart of the Eastern Jew was still oppressed by another tragedy -- the moral one; 
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and when the Choveve Zion began to work for the solution of the material 
problem, the national instinct of the people felt that just in such work could it 
find the remedy for its moral trouble. Hence the people took up this work and 
would not abandon it even after it had become obvious that the material trouble 
could not be cured in this way. The Eastern form of the moral trouble is 
absolutely different from the Western. In the West it is the problem of the Jews, 
in the East the problem of Judaism. The one weighs on the individual, the other 
on the nation. The one is felt by Jews who have had a European education, the 
other by Jews whose education has been Jewish. The one is a product of anti-
Semitism, and is dependent on anti-Semitism for its existence; the other is a 
natural product of a real link with a culture of thousands of years, which will 
retain its hold even if the troubles of the Jews all over the world come to an end, 
together with anti-Semitism, and all the Jews in every land have comfortable 
positions, are on the best possible terms with their neighbours, and are allowed 
by them to take part in every sphere of social and political life on terms of 
absolute equality.” 
 
- From Jewish State and Jewish Problem, Ahad Ha'am, 1897. Translated from the 
Hebrew by Leon Simon, 1912, Jewish Publication Society of America. 
 
Eliezer Ben-Yehuda was born as Eliezer Pearlman in 1879 in Lushki, Lithuania. 
He received a traditional yeshiva education until he entered a scientific high 
school at the age of fifteen. He soon broke with his traditional past and 
developed an interest in Zionism. After beginning the study of medicine in Paris, 
Ben-Yehuda moved to Jerusalem in 1881. He and his wife established the first 
household in which only modern Hebrew was spoken. A pioneer of the modern 
Hebrew language, Ben-Yehuda’s greatest accomplishments were the publication 
of his Hebrew dictionary and the founding of the Va’ad Halashon, the Academy 
for the Hebrew Language.   
 
“True, sir, this is a great and difficult task, one that cannot be accomplished in a 
day or two, but it would be even more difficult, under modern conditions, for 
our people to remain alive for long on alien soil. If we have existed till now 
without our own land, language, and political sovereignty, it was because our 
religion and our whole way of life were radically different from those of all the 
other peoples and that difference served as a mighty fortress to preserve us. 
Within this circle we lived the life of a self-contained people. In those days we 
had a truly Hebrew Enlightenment, and we even possessed a national language, 
for our entire intellectual life was conducted in Hebrew. The present is, however, 
totally different. We have divested ourselves entirely of our national ornaments 
and we now deck ourselves in alien finery. All our arguments and efforts are 
foredoomed to futility, for nobody will listen to us! 
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“I therefore contend, sir, that we have strayed from the right path. It is senseless 
to cry out: Let us cherish the Hebrew tongue, lest we perish! The Hebrew 
language can live only if we revive the nation and return it to its fatherland. In 
the last analysis, this is the only way to achieve our lasting redemption; short of 
such a solution, we are lost, lost forever! Do you, sir, think otherwise? The Jewish 
religion will, no doubt, be able to endure even in alien lands; it will adjust its 
forms to the spirit of the place and the age, and its destiny will parallel that of all 
religions! But the nation? The nation cannot live except on its own soil; only on 
this soil can it revive and bear magnificent fruit, as in days of old!” 
 
- From a letter to the editor of Hashachar, Eliezer Ben-Yehuda, 1880. Translation 
from The Zionist Idea by Arthur Hertzberg.  
 
Chaim Nachman Bialik was born in a village near Zhitomer, Russia, in 1873. 
After the death of his father when he was seven years old, Bialik was sent to live 
with his very pious grandfather. Under his grandfather’s supervision, he 
received a very fine yeshiva education. At the age of seventeen, he went to study 
at the Yeshiva Volozhin. He had already begun the study of secular literature 
which led him to leave the yeshiva in favor of enlightenment. Bialik became a 
member of Chibat Zion and began his career in literature. Nevertheless, he never 
lost his past love and sentimentality for his traditional past. He settled in Tel 
Aviv in 1924 and was a major proponent of the founding of the Hebrew 
University.  
 
“It was in this frame of mind that we took refuge in this land. We are not come 
here to seek wealth, or dominion, or greatness. How much of these can this poor 
little country give us? We wish to find here only a domain of our own for our 
physical and intellectual labor. We have not yet achieved great things here. We 
have not yet had time to wash the dust of long wanderings from our feet and to 
change out patched garments. Undoubtedly many years have yet to pass until 
we have healed this desolate land of the leprosy of its rocks and the rot of its 
swamps. For the present there is only a small beginning of upbuilding; yet 
already the need has been felt for erecting a home for the intellectual work of the 
nation. Such has ever been the nature of our people; it cannot live for three 
consecutive days without Torah. Already at this early hour we experience 
cultural needs that cannot be postponed and must be satisfied at once. Besides, 
we are burdened with heavy cares for the cultural fate of our people in the 
Diaspora. Nations born only yesterday imagine that through intellectual 
parching, by means of a numerus clausus, they can do to death an old nation with 
a past of four thousand years of Torah. We must therefore hasten to light here 
the first lamp of learning and science and of every sort of intellectual activity in 
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Israel, ere the last lamp grows dark for us in foreign lands. And this we propose 
to do in the house whose doors have been opened this day upon Mount Scopus.”  
 
- From Bialik’s inauguration address at the Hebrew University of Jerusalem 
(January 4, 1925). Translation from The Zionist Idea by Arthur Hertzberg. To see 
the original Hebrew, go to http://benyehuda.org/bialik/article23.html 
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Philosophy: Many Russian Jews were drawn to socialist principles as a result of 
the widespread oppression prevalent in that country. Some began as 
universalistic socialists but were frustrated by the non-acceptance of the Jews in 
those circles. Others saw socialism as the modern manifestation of the Hebrew 
prophetic spirit. The socialist Zionists (or labor Zionists) believed that Jews had 
suffered throughout the ages because they were excluded from the means of 
production. The solution to the problem, was, thus, to create a Jewish state based 
on socialist principles in which the Jews would control the means of production. 
The socialist Zionist movement gave birth to the Poalei Zion, dedicated to the 
creation of Jewish settlements in Israel based on the “religion of labor”, avodah 
ivrit (lit. Hebrew labor). Once the Jews could establish a normal economic profile, 
they would become normal members of the international community and a new 
Jewish spirit would emerge. Most of the socialist Zionists were not Marxists (one 
notable exception is Ber Borochov), but were ethical and utopian, rooted in love 
of humanity and the ideals of Biblical prophecy. 
 
Main proponents: Nachman Syrkin, Aaron David Gordon, David Ben-Gurion, 
Jacob Reines 
 
Nachman Syrkin was born in 1867 to a pious family in Belarus. Syrkin was a 
rebel by nature and soon fought his way to a secular education at the local high 
school. He late joined the Chibat Zion movement and the revolutionary 
underground. By 1888, Syrkin made his way to Berlin where he studied at the 
university. He published his first work on socialist Zionism in 1898, a year after 
he had attended the first World Zionist Congress. He remained active in the 
movement until 1905 when it became clear that Britain’s offer of Uganda had not 
been seized. For four years he was a Territorialist, one who believed that a Jewish 
state should be formed on any available land. He returned to the Zionist 
movement, however, as a representative of the Poale Zion movement. He moved 
to the United States in 1907 to continue his career as an official of the Labor 
Zionist movement. He died in New York in 1924.  
 
“A classless society and national sovereignty are the only means of solving the 
Jewish problem completely. The social revolution and cessation of the class 
struggle will also normalize the relationship of the Jew and his environment. The 
Jew must, therefore, join the ranks of the proletariat, the only element which is 
striving to make an end of the class struggle and to redistribute power on the 
basis of justice. The Jew has been the torchbearer of liberalism which 
emancipated him as part of its war against the old society; today after the liberal 
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bourgeoisie has betrayed its principles and has compromised with those classes 
whose power rests on force, the Jew must become the vanguard of socialism…. 
“The assimilated bourgeoisie turned away from Judaism because the Jewish 
people were weak and there was no economic advantage in being a Jew; Jewish 
socialists turned away from Judaism, because, for them, socialism was not the 
result of a moral protest against the world of the oppressors, but a last haven for 
the Jew whom liberalism had betrayed. Jewish assimilation clothed itself in the 
mantle of vicarious nationalism of patriotic fervor for those lands in which Jews 
resided; Jewish socialism used internationalism as a cloak to cover its nakedness. 
This negation and honorless attitude toward its Jewish origin was no more 
justified by the truth of internationalism than by the illusion of foreign 
nationalism. “ 
 
- From Die Judenfrage und der sozialistische Judenstaat (The Jewish Problem and the 
Socialist-Jewish State) (1898) by Nachman Syrkin. Translation from The Zionist 
Idea by Arthur Hertzberg.  
 
Aaron David Gordon (A. D. Gordon) was born in Podolia in 1865 to a very pious 
family. He spent many years farming on a large tract of land owned by a wealthy 
relative. During that time he became active in Chibat Zion. At the age of forty-
seven, Gordon moved to Palestine to be a laborer on the land, leaving his wife 
and children in Europe until he was able to bring them five years later. He later 
became involved in Kibbutz Degania, one of the earliest kibbutzim of the Labor 
Zionist movement. Gordon became the central personality in the movement, 
advocating the “religion of labor.” Although Gordon had abandoned his 
Orthodox practice, his views were anchored in the traditional bond between the 
Jews and the Land of Israel. 
 
“The Jewish People has been completely cut off from nature and imprisoned 
within city walls these two thousand years. We have become accustomed to 
every form of life, except to a life of labor—of labor done at our own behest and 
for its own sake. It will require the greatest effort of will for such a people to 
become normal again. We lack the principal ingredient for national life. We lack 
the habit of labor—nor labor performed out of external compulsion, but labor to 
which one is attached in a natural and organic way. This kind of labor binds a 
people to its soil and to its national culture, which in turn is an outgrowth of the 
people’s soil and the people’s labor… 
 
“It all seems very clear: From now on our principal ideal must be Labor. Through 
no fault of our own we have been deprived of this element and we must seek a 
remedy. Labor is our cure. The ideal of Labor must become the pivot of all our 
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aspirations. It is the foundation upon which our national structure is to be 
erected. Only by making Labor, for its own sake, our national ideal shall we be 
able to cure ourselves of the plague that has affected us for many generations 
and mend the rent between ourselves and Nature. Labor is a great human ideal. 
It is the ideal of the future, and a great ideal can be a healing sun. Though the 
purpose of history is not, to be sure, to act the teacher, still the wise can and must 
learn from it. We can learn from our condition in the past and in the present, for 
we must now set the example for the future. We must all work with our hands.  
 
“We need a new spirit for our national renaissance. That new spirit must be 
created here in Palestine and must be nourished by our life in Palestine. It must 
be vital in all its aspects, and it must be all our own.  
 
“What we need is zealots of Labor—zealots in the finest sense of the word.” 
 
- From People and Labor (1911) by A. D. Gordon. Translation from The Zionist Idea 
by Arthur Hertzberg. 
 
David Ben-Gurion was born David Green in Plonsk, Poland in 1886.  He became 
active in Zionism in his early life. In 1903, he was co-founder of the Poale Zion of 
Poland. In 1905, he became a member of the Jewish self-defense that was 
organized as a result of the Kishinev pogroms. In 1906, Ben-Gurion left for 
Palestine to work the land. He was very politically active there, chairing the 
conference which organized the Poale Zion party in 1907. By 1913, he was a 
delegate of his party to the eleventh World Zionist Congress. In 1915, the Turks 
exiled Ben-Gurion, and he made his way to the United States, where he helped to 
organize the American wing of the Labor Zionist movement. After a stint in the 
Jewish Legion under Allenby’s command, he returned to Palestine where he 
helped to found the Histadrut, the congress of labor unions. After serving as 
general secretary of the Histadrut from 1921-1935, Ben-Gurion became the 
chairman of the executive of the Jewish Agency. He served in that post until the 
state became a reality, at which point he became first Prime Minister of the State 
of Israel. 
 
“The youth leadership must, in the first place, activate the young people now at 
school or in the labor force, and even those who neither work nor study, for in 
this all too large element, too, there are important untapped possibilities for 
pioneering. Destiny has chosen this generation of our young people for difficult 
and desperate tasks. There is a pioneering potential in every one of these young 
men and women, and our youth leadership can assume no greater mission than 
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to make pioneers of the youth of our country! This is the greatest and most urgent 
need of the Jewish revolution. 
“Since I called, at the beginning of my remarks, for absolute allegiance to the 
Jewish revolution, I shall now make a few concluding remarks about the goal of 
our revolution: It is the complete ingathering of the exiles into a socialist Jewish state.  
 
“Even this is not our ultimate goal, for there is no ultimate goal in history. The 
ingathering of the exiles into a socialist Jewish state is in fact only a precondition 
for the fulfillment of the real mission of our people. We must first break the 
constricting chains of national and class oppression and become free men, 
enjoying complete individual and national independence on the soil of a 
redeemed homeland. After that we can address ourselves to the great mission of 
man on this earth—to master the forces of nature and to develop his unique 
creative genius to the highest degree. “ 
 
- From “The Imperatives of the Jewish Revolution” (1944), by David Ben-Gurion. 
Translation from The Zionist Idea by Arthur Hertzberg. 
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Philosophy: The Revisionist Party of the Zionist movement was formally 
founded in 1925 as an ultra-nationalistic activist movement. The revisionists 
believed that the Jewish state would not come about simply on the basis of 
colonization, but would require bold political action. Significant political 
achievement depended on power. The revisionists were active in political 
pursuits, illegal immigration, and Jewish self-defense. The group formally 
withdrew from the Zionist movement in 1935. The revisionists formed the Irgun 
Tzvai Leumi to protect Jews from Arab violence and to effect political goals.  
 
Main proponents: Vladmir Jabotinsky, Menachem Begin 
 
Vladmir Jabotinsky was born in Odessa in 1880. He was raised more on Russian 
than on Jewish culture. After high school, Jabotinsky began a successful career in 
journalism. His Zionist activity began when he organized a Jewish self-defense 
corps in Odessa in 1903. When Turkey sided with Germany in World War I, 
Jabotinsky was convinced that Zionist goals would best be realized by siding 
with the allies and sharing in the military effort to occupy Palestine. He received 
permission from the British to organize three Jewish battalions. During the Arab 
riots in 1920, Jabotinsky organized a Jewish self-defense corps in Jerusalem and 
was jailed for a short time by the British. He was elected to the Zionist executive 
in 1921. Jabotinsky differed from Weitzmann on the issue of trusting the British 
and was a proponent of mass illegal immigration as well as reliance on Jewish 
military and police units. He resigned from the executive by 1923. He returned to 
Zionist work in 1925 when he organized the Revisionist party, but withdrew in 
1935. Under his influence, the Irgun attempted to effect his policies.  
 
“Perhaps the greatest gap in all I am going to say and in all the Commission have 
heard up to now is the impossibility of really going to the root of the problem, 
really bringing before you a picture of what Jewish hell looks like, and I feel I 
cannot do it. I do hope the day may come when some Jewish representative may 
be allowed to appear at the Bar of one of these two Houses just to tell them what 
it really is, and to ask the English people: “’What are you going to advise us? 
Where is the way out? Or, standing up and facing God, say that there is no way 
out and that we Jews have just to go under.’ But unfortunately I cannot do it, so I 
will simply assume that the Royal Commission are sufficiently informed of this 
situation, and then I want you to realize this: The phenomenon called Zionism 
may include all kinds of dreams—a ‘model community,’ Hebrew culture, 
perhaps even a second edition of the Bible—but all this longing for wonderful  
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toys of velvet and silver is nothing in comparison with that tangible momentum 
of irresistible distress and need by which we are propelled and borne.” 
 
- From Jabotinsky’s testimony before the British Royal Commission on Palestine 
(The Peel Commission), 1937 
 
Menachem Begin was born in Brest-Litovsk in 1913. Following a local education, 
he studied law at Warsaw University. Begin joined the Betar movement and 
became a member of its leadership in 1931. During the Arab riots of 1936-1938, 
he was imprisoned for organizing a mass demonstration near the British 
embassy in Warsaw. Begin arrived in Palestine in 1942. He became the 
commander of the Irgun in 1943 and led the underground struggle against the 
British. In 1948, Begin founded the Herut party. He later became the first member 
of that party to serve as Prime Minister of Israel. In that capacity, he negotiated 
the Camp David peace accord with Egypt. 
 
“The underground fighters of the Irgun arose to overthrow and replace a regime. 
We used physical force because we were faced by physical force. But physical 
force was neither our aim nor our creed. We believed in the supremacy of moral 
forces. It was our enemy who mocked at them. That is why, notwithstanding the 
enemy’s tremendous preponderance in physical strength, it was he who was 
defeated, and not we. That is the law of history. We rejoiced at the opportunity to 
try to prove that this law operated not only in the century of idealism, the 
Nineteenth Century, but also in our own century of materialism and cruelty, not 
only in the ‘springtime of the nations’ but also in their Fall. We were thankful 
that we were able to prove it, not only for our own people, but for humanity as a 
whole. But what has a struggle for dignity of man, against oppression and 
subjugation, to do with ‘terrorism’? Our purpose, in fact, was precisely to reverse 
of ‘terrorism’. The whole essence of our struggle was the determination to free 
our people of its chief affliction—fear. How could we continue to live in this 
hostile world in which the Jew was attacked because he was a Jew—how could 
we go on living without arms, without a Homeland, without elementary means 
of defense? We of the Irgun Zvai Leumi arose therefore to rebel and fight, not in 
order to instill fear but to eradicate it. The definition of that gallant Irishman, 
Paul O’Dwyer, was perhaps accurate as far as the nerves of the government 
officials were concerned. But historically we were not ‘terrorists.’ We were 
strictly speaking anti-terrorists.”  
 
- From The Revolt: The Story of the Irgun (1972) by Menachem Begin, p. 60  
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Philosophy: The Conservative movement was the only one of three 
denominations that was consistently and vocally supportive of the Zionist 
movement. Conservative Judaism, based on the philosophy of “tradition and 
change” was dedicated to the manifestation of traditional Judaism in the 
evolving modern world. As such, a Jewish homeland was desirable since it 
would lead to a Judaism refashioned to become relevant to the demands of 
modernity. The state would serve, not as a negation of the Diaspora, but as a 
source of spiritual strength to those who lived outside the homeland. Thus, 
Conservative Zionist policy was most closely aligned with the Spiritual  
Zionism of Achad Ha-Am.  
 
Main proponents: Solomon Schechter, Mordechai Kaplan 
 
Solomon Schechter was born in Romania in 1847. Following a traditional 
education in Talmud, Schechter went to Vienna where he studied at the 
university and under two modern scientific Talmudists. He later assumed a post 
at Cambridge University, achieving international fame in scholarship. In 1896, he 
went to Egypt and retrieved thousands of ancient manuscripts from the genizah 
of the ancient synagogue. In 1902, Schechter moved to New York to reorganize 
the Jewish Theological Seminary of America. Although Schechter was not 
formally associated with the history of the Zionist movement, he was a central 
figure in its development in America. He had a tremendous influence on a 
number of young leaders like Judah Magnes, who acquired their Zionist 
ideologies largely from him.  
 
“The foregoing remarks have made it clear that I belong to that class of Zionists 
that lays more stress on the religious national aspects of Zionism than on any 
other feature peculiar to it. The rebirth of Israel’s national consciousness and the 
revival of Israel’s religion or to use a shorter term, the revival of Judaism, are 
inseparable. Where Israel found itself, it found its God. When Israel lost itself, or 
began to work at its self-effacement, it was sure to deny its God. The selection of 
Israel as a nation, and the final restoration of Israel to Palestine, where the nation 
will live a holy life on holy ground, with all the wide-reaching consequences of 
the conversion of humanity and the establishment of the Kingdom of God on 
earth—all these are the common ideals and the common ideas that permeate the 
whole of Jewish literature extending over nearly four thousand years, including 
the largest bulk of the Hellenistic portion of it… 
 
“Those who wrote the Bible moved and had their whole being in the religious 
national idea, and lived under the discipline of the Law. History may, and to my 
belief, will repeat itself, and Israel will be the chosen instrument of God for the 
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new and final mission; but then Israel must first effect its own redemption and 
live again its own life, and be Israel again, to accomplish its universal mission. 
The passages in the Bible most distinguished for their universalistic tendency 
and grandeur are, as is well known, the verse in Isaiah and Micah, and there it is 
solemnly proclaimed: “Out of Zion shall go forth the law, and the word of the 
Lord from Jerusalem.”  
 
“Our sages have themselves given expression to this correspondence between 
the universalistic and the nationalistic elements in Judaism. “ 
 
- From “Zionism: A Statement” by Solomon Schechter published in a pamphlet 
in 1906.  
 
Mordechai Kaplan was born in Lithuania in 1881 and came to the United States 
at the age of eight. He received his secular education at the City College of New 
York and at Columbia University. His Judaic training was at the Jewish 
Theological Seminary of America. In 1910 he assumed a faculty position at the 
seminary. Kaplan developed the Reconstructionist movement as an offshoot of 
the Conservative movement. Reconstructionism defines Judaism as an evolving 
civilization in which religion and nationalism are inherently intertwined. Thus, 
Kaplan saw the Jewish homeland as a necessary component of the Jewish 
experience. He followed the view of Achad Ha-am that the rebirth of the 
homeland would not be a negation of the Diaspora, but that they would exist in a 
symbiotic relationship.  
 
“Jews in the Diaspora will continue to owe exclusive political allegiance to the 
countries in which they reside. The tie that binds Diaspora Jewry to create new 
Jewish cultural values, since there is no possibility in the Diaspora of a an 
autonomous Jewish social and economic life. 
 
“American Judaism is needed, and will long continue to be needed as a force to 
inspire and motivate our participation in the establishment of a Jewish 
commonwealth. The role of American Jewry in relation to Eretz Israel is similar 
to the role of the American home front in relation to the battlefront during the 
recent World War. Were it not for the backing of the home front, or for the fact 
that America proved to be the “arsenal of democracy,” the most clever strategy 
and the most arduous valor on the battle line would have been of no avail. 
Similarly American Jewry will for a long time have to give moral, political and 
economic support to the Eretz Israel enterprise, which is the deciding factor in 
Israel’s struggle for survival in the modern world. Should the morale of the 
American front deteriorate, should American Jewry grow listless and 
disheartened, or should it lose faith in the significance of its struggle for 
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existence, after the manner of our fainthearted escapists and assimilationists, 
what would become of a Jewish Eretz Israel? Would the little Yishuv alone be 
also to withstand British imperialism, Arab intransigence and ubiquitous anti-
Semitism? What it has already achieved with the aid and support of world Jewry 
is miracle enough, but to expect it to perform similar miracles in the future, 
without such aid, is to ask the impossible. We dare not let our home front 
crumble, and thus betray those who are fighting our battle and holding the line 
on its most crucial sector, Eretz Israel. “ 
 
- From The Future of the American Jew by Mordechai Kaplan, 1948. 
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Philosophy: The Reform movement was dedicated to the participation of Jews in 
general society. They asserted that Jews were loyal citizens of the countries in 
which they lived. The reformers, therefore, saw Jewish nationalism as an 
impediment to the acceptance of the Jews. Early on, they actively opposed 
Zionism and sough to remove all distinctive features of nationalism from 
Judaism. Since Judaism was a religion and not a nationality, one could function 
well as, for example, a German of the Mosaic faith. Only in this way could the 
Jews overcome the obstacles of anti-Semitism and fulfill their role as a light unto 
the nations.  
 
Main proponents: Samuel Holdheim, David Einhorn 
 
Samuel Holdheim was born in Kempno in 1806. He received a traditional 
Talmudic education, but began to study German and secular subjects after his 
marriage. Following a divorce, he moved to Prague to study philosophy at the 
university. During his rabbinic tenure at Frankfort on the Oder and 
Mecklenberg-Schwerin, Holdheim began to introduce reforms into the service. 
When he assumed the rabbinical position at a newly formed Reform 
congregation in Berlin, he introduced radical reforms. Holdheim’s main thesis 
was the separation of the religious and ethical content of Judaism from the 
political-national component. He held that Reform was a revolutionary, rather 
than evolutionary, movement—rejecting the authority of Torah law as merely the 
constitution of the ancient Jewish state. Everything connected with the Temple 
and the State came to an end with their destruction in 70 BCE, stating, "In the 
talmudic age, the Talmud was right. In my age, I am right." Holdheim emerged 
as a leader of the extreme trend of Reform Judaism. 
 
David Einhorn was born in Dispeck, Bavaria in 1809. He received his rabbinical 
training at Furth and studied philosophy at a number of universities. His 
rabbinic career in Europe from 1837 to 1855 was marked by controversy due to 
his radical positions. At the Frankfort Rabbinical Conference, he took a position 
favoring the elimination of prayers referring to the restoration of sacrifices and a 
Jewish state. He later moved to Baltimore where he became the first American 
proponent of radical reform ideology. He was forced to flee Baltimore in 1861 
due to his denunciation of slavery. Einhorn’s views became influential in the 
Reform movement in opposition to the more moderate Isaac Mayer Wise. His 
son-in-law and disciple, Kaufman Kohler, was the formulator of the Pittsburgh 
Platform in 1885.  
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“We recognize in the Mosaic legislation a system of training the Jewish people 
for its mission during its national life in Palestine, and today we accept as 
binding only its moral laws, and maintain only such ceremonies as elevate and 
sanctify our lives, but reject all such as are not adapted to the views and habits of 
modern civilization…We hold that all such Mosaic and rabbinical laws as 
regulate diet, priestly purity, and dress originated in ages and under the 
influence of ideas entirely foreign to our present mental and spiritual 
state…Their observance in our days is apt rather to obstruct that to further 
modern spiritual elevation…We recognize, in the modern era or universal 
culture of heart and intellect, the approaching of the realization of Israel’s great 
messianic hope for the establishment of the kingdom of truth, justice, and peace 
among all men. We consider ourselves no longer a nation, but a religious 
community, and therefore expect neither a return to Palestine, nor a sacrificial 
worship under the sons of Aaron nor the restoration of any of the laws 
concerning a Jewish state….” 
 
- From the Pittsburgh Platform, 1885. 
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Philosophy: A majority of the Orthodox community was opposed to the Zionist 
movement because they believed that it was improper for man to take the 
redemptive process into his own hands. While the desire for the return to Zion 
was a cornerstone of their thought, this group considered it necessary to wait for 
the coming of the Messiah to accomplish that goal. Additionally, the adherents of 
Agudat Yisrael were also opposed to working together with secular Zionists. 
Members of the Agudah were vehemently opposed to those who joined in the 
Mizrachi movement. 
 
Main proponents: Chaim Ozer Grodzinski, Joel Teitelbaum 
 
Chaim Ozer Grodzinski was born in 1863, the son of a noted Talmudic scholar. 
Grodzinski studied in the yeshivot of Eisheshok and Dolozhin, where he was 
regarded as an illui (prodigy). In 1887, he was appointed as one of the dayanimin 
of the bet din in Vilna. Grodzinski participated in the founding of Agudat Yisrael 
in 1914 and was the prime force for spreading its influence in the Vilna area. He 
was vehemently opposed to Zionism and to secular education for Jews. When 
Isaac Rubinstein was elected chief rabbi of Vilna in 1929, Reb Chaim Ozer 
opposed him because of his Mizrachi leanings. In 1934, he prevented the moving 
of the Hildesheimer rabbinical seminary to Tel Aviv. He also advised an Agudat 
Yisrael kibbutz not to settle on land belonging to the JNF. Reb Chaim Ozer was 
widely respected for his scholarship. His responsa are published in a three 
volume work entitled Achiezer.  
 
 
Joel Teitelbaum was born in 1888, the son of Chananiah Yom Tov Lipa 
Teitelbaum. From 1928, he served the community in Satmar where he became 
involved in fierce controversies with other Chassidic sects and with the 
proponents of Zionism. He was saved from Bergen-Belsen in 1944 and reached 
Israel. In 1947, he moved to the Williamsburg section of New York. In 1953, 
Teitelbaum became the leader of the Neturei Karta, a group which violently 
opposes the Jewish state. Although his ties to the Neturei Karta later weakened, 
he remained a fierce opponent of Zionism and Israel based on the secular nature 
of the state and the fact that the redemption should not be hastened. Teitelbaum 
also opposed the use of Hebrew as a modern language. He forbade his adherents 
living in Israel to take the oath of loyalty, to participate in elections, and to utilize 
the legal system.  
 
“… Zionism is the source of ongoing heresy, it’s a factory of heresy, and this is a 
fact that no one can deny, for tens and hundreds of thousands of people, who the 
Zionists worked tirelessly to bring into utter heresy. Everyone knows this, and  
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yet it is tolerated, accepted, and it is raised up in the air! Due to our many sins 
the leaders should be shouting out against the abomination against G-d, against 
this true form of heresy! Instead they support it and raise it high! They give it 
power and strength!   ...one of the greatest things to do would be to selflessly 
proclaim to the nations that the Zionists are not the representatives of the Jewish 
People, and that religious Jews have no connection with them. We should have 
had self-sacrifice to do this, but because of our many sins, people are frightened 
of public opinion, and if anyone should say these things about the Zionists, there 
will be religious leaders who will fight against them with all sorts of excuses.” 
 
- From a 1961 lecture by Joel Teitelbaum, reprinted in Kuntres Dibros Kodesh,  
pages 216-217. 
 
 



Universalistic Socialism                  
 

 

Downloaded from www.lookstein.org  

 
Philosophy: The Bund was the Jewish socialist party founded in Russia in 1897. 
The Bund was dedicated to Yiddish, autonomism, and secular Jewish 
nationalism, envisaging life as lived out in Eastern Europe. As such, the Bund 
was sharply opposed to Zionism and other conceptions of a world embracing 
Jewish national identity. Support for the Bund was drawn from the working 
class as well as from the radical intelligentsia dedicated to revolutionary ideas 
and Marxist ideology.   
 
Main proponents: Arkady (Alexander) Kremer, Tzemach Kopelsohn 
 
Arkady Kremer was born in 1865 in the province of Vilna. He was the son of an 
enlightened Hebrew teacher, and received very little traditional Jewish 
education. Kremer was active in the Jewish Social Democratic group in Vilna 
from 1891 to 1897. His skill as a propagandist and organizer influenced the 
transition of the movement from closed circles of socialist  propaganda to action 
among the masses. Kremer was one of the founders of the Bund and became 
known as “the father of the Bund.” He also helped to found the Russian Social 
Democratic Labor Party and served on its central committee. After a brief prison 
term for revolutionary activity, he escaped abroad where he continued his 
revolutionary work. He returned to Russia in 1905 and continued his activities in 
the Bund. 
  
Tzemach Kopelsohn was born to a merchant family in Vilna in 1869. While in 
high school, he formed a socialist youth study circle. He later turned to Marxism 
and began to organize Social Democratic groups of workers in Vilna. Kopelsohn 
was imprisoned for a time for political activities. In 1895 he left the country and 
became active on behalf of the Bund in the Union of Russian Social Democrats 
Abroad. In 1905, he returned to Russia and took charge of the Bund publishing 
house, Die Velt. In 1908, he emigrated to the United States where he remained 
active in socialist affairs. After the 1917 revolution, he returned to Russia to join 
the Communist Party.  
 
 
“The Convention regards Zionism as a reaction of the bourgeois classes to the 
phenomenon of antisemitism and to the abnormal civil status of the Jewish 
people in Russia. The Convention views the ultimate goal of political Zionism—
i.e., the acquisition of territory for the Jews—as an objective of little value, 
because such a territroy would be able to contain but a fraction of the whole 
nation, and thus would be incapable of solving the Jewish question.  Hence, to 
the extent that the Zionists seek to concentrate the whole of the Jewish people, or 
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at least a majority of the Jewish people, in a single land, they pursue a utopian 
goal.  
 
“Furthermore, the Convention believes that Zionist propoganda inflames 
nationalist feelings and hinders the development of class consciousness among 
the Jewish proletariat.” 
 
- From The Fourth Party Convention of the Bund, May 1901. Excerpted from The 
Jew in the Modern World: A Documentary History by Paul Mendes-Flohr and 
Jehuda Reinharz, p. 421  


